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In this dissertation, I attempt to present the activities of three Western Hungarian Jesuit 
colleges founded in Pressburg (today Bratislava, Slovakia – I use here the contemporary 
German name of the city), Győr and Sopron from the aspects of social history. The western 
part of the Kingdom of Hungary, within the Austrian Jesuit Province can be regarded as one 
region. Since their dates of foundation were very close in time, their institutional functions 
and sizes were similar, the three colleges provide a good basis for a comparative analysis. The 
examination period expands from the foundation years of the three colleges to 1671, when the 
beginning of the Protestant “Decade of Mourning” established new political and ecclesiastical 
conditions, thus marking a new era in the operation of the colleges, as well. 

The dissertation consists of six chapters. Chapters I–III give an account of the legal, 
financial and personal conditions of the local Jesuit activity. Chapters IV–VI present the ways 
how the fathers made contact with the local society through their educational, congregational 
and pastoral services. The most important categories of Jesuit sources are the annual reports 
(litterae annuae), the central and provincial documents (such as correspondence of the 
Superior General, catalogues of the Austrian province), and the archives of the analysed 
colleges (e.g. historiae domus, matricula, registers of religious congregations). The Hungarian 
Kingdom and the Austrian Jesuit Province as a whole mark the broader geographical and 
institutional framework of the examined topics. 

I. The foundations of the examined Jesuit colleges were preceded by controversies 
around the formation of “colleges” within the Society of Jesus, and by the early Hungarian 
college foundation. The initially mendicant Jesuit order had developed an educational profile 
already during the life of Ignatius of Loyola, and their institutional network has been 
transformed accordingly. Not the houses of professi quatuor votorum, the domus professae 
were wide-spread, but the colleges, which have been running secondary schools. These 
schools served not only the qualification of the society members, but also fulfilled the order’s 
“apostolic” mission through the education of large segments of the local societies. In the 
course of time, Jesuit regulations set more and more stricter requirements (number of personal 
staff, sound financial base) for colleges foundation, which the Hungarian foundations could 
never satisfy. However, in practice, the leadership of the Society showed flexibly in the early 
seventeenth century concerning the acceptance of the foundations. By the time the “rush” of 
college founding has reached the Kingdom of Hungary, the debates about the functions of 
colleges had decayed. 

The presence of the Society of Jesus in the Kingdom of Hungary in the seventeenth 
century was defined by the Article 8 of 1608 (ante coronationem), which denied any right of 
them to obtain own landed property. Foundations made by monarchs, prelates or magnates 
managed the situation by granting an endowment (estates and/or revenues) for the sake of the 
maintenance of the college. In the beginning, not the Society itself, but other agents (e.g. local 
bishops) have managed the transferred assets. Later, in the 1630s and 1640s, in spite of the 
prohibition, the colleges gradually started to manage their properties and funds by themselves. 

As the lands provided by the founders belonged previously to medieval abbeys and 
provostries in many cases, an opportunity opened for the Jesuits as owners to appear in the 
lower house of the Hungarian diet. By the mid-seventeenth century, the five Hungarian Jesuit 
colleges possessed six such benefices, and by the right of these lands the members of the 
order appeared at the diet of 1655 and 1659. Exactly these diets provided occasion for the 
main patron of the order, György Lippay, Archbishop of Esztergom and for the Jesuit leaders 
to seek an abolishment of the prejudicial 1608 Articles, at least indirectly. However, in 1655, 
preparing for the diet, the clause concerning the Jesuits was not included into the royal 
propositions, so the Catholic prelates and magnates of the upper house were only able to 
promote the interests of the Society of Jesus at the background negotiations – confirming the 
previous practices of foundation and ownership. Even higher expectations aroused before the 
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opening of the diet of 1659. This time Lippay managed to have question of the Jesuit legal 
capacity of the Jesuits included in the royal propositions, and a pro-Jesuit draft article was 
formulated. However, the attempt to abolish the 1608 Article failed again. The text of the 
draft article was cut out before the ratification of the law, not only because of the resistance of 
the Protestant nobility, but also the opposition of Catholic aristocrats. Palatine Ferenc 
Wesselényi, Iudex Curiae Ferenc Nádasdy, Miklós Zrínyi, Ban of Croatia and others were 
cautious since by the accession of Hungarian nobles to the Society, noble estates also fell into 
Jesuit hands. This process had become more and more visible by the mid-1650s. Thus, neither 
the Jesuits’ ability for obtaining landed property has been guaranteed by the law, nor has their 
parliamentary participation been regulated. The established practice was followed: despite the 
legal prohibition, thanks to the conversion of the aristocrat families, then the middle-nobility 
to Roman Catholicism, the Jesuits managed their estates by themselves increasingly, and they 
were present at the counties’ public life. 

The issue also had a dimension of church policy. The Jesuit leaders (Austrian 
provincials Bernhard Geyer and Johann Berthold, and Superior General Goswin Nickel), even 
in the mid-1650s, did not find the time suitable for realising the plan cherished by Archbishop 
Lippay and his Jesuit confessor, Zakariás Trinckel about the establishment of an independent 
Hungarian Jesuit province or vice-province. The Jesuit leadership was reluctant in the 
question not only because of the distrust of the Viennese court – the “Habsburg absolutism” 
(which was blamed primarily and not without reason by historian László Lukács) –, but 
because of the unclear legal situation of the Society in Hungary. Both, the Jesuits and the 
Hungarian estates have been waiting for the other one to take the first step: the recognition of 
possessing estates and the creation of an independent province. Since none of these was 
realised, despite the efforts of Lippay in 1659, the separation of the Austrian province was 
cancelled, as well.  

II. The foundations and early activity of the three examined Jesuit colleges in Western 
Hungary were determined by the order’s institutional structure and the Hungarian legal 
system. By this time, the Austrian Province had been able to provide a sufficient number of 
suitable members, hence the Jesuit decision makers have supported the foundations of the 
motivated aristocrat and prelate patrons. In the case of Pressburg college, Archbishop Péter 
Pázmány, in his letter of foundation dated 11 September 1626, offered 50 000 Rhenish guilder 
for the Jesuit institution. The founder and the Jesuits had to come to agreement with the 
conscious Lutheran leaders of the free royal city and with the local collegiate chapter. Though 
some former buildings of the chapter were allocated to Jesuits, they did not have an own 
church in the examined period. They used primarily the St. Martin’s parish church and the 
college buildings built right next to it. 

The key figure in founding of the Győr college, Bishop Miklós Dallos achieved that the 
cathedral chapter, which had been jealously guarding its seigneurial rights, gave place for the 
Jesuit fathers. He received the approval of the captain general of the city fortress, as well. 
Dallos played an active role in setting out the location of the college at the main square, and in 
the acquisition of the buildings standing there, though they were officially donated to the 
college by Ferdinand II a charter dated 20 September 1627. The king also granted the 
possessions of the former Cistercian nunnery of Veszprémvölgy to the college, so he has been 
recognized as founder. As the Jesuits were settled in a town district under the jurisdiction of 
the cathedral chapter, a contract between the chapter and the Society regulated the operation 
of the Jesuits. In the city centre, the Jesuit church was built first, and by the end of the 
century, the buildings of the house and the gymnasium had been erected, as well. 

The college in Sopron was founded by György Draskovich, Bishop of Győr, who 
provided estates and funds, which secured the economic background. The foundation 
proceeded rather slowly: the building functioned as a residence since 1636, but was elevated 
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to the rank of a college only in 1650. Draskovich and Palatine Miklós Esterházy, who 
patronized the Jesuits, had to struggle with the Lutheran magistrate and citizenship of the free 
royal city. The framework of the Jesuits’ activity, and their rights have been regulated in a 
contract with the city, as well. The Society received the former Hospitaller church and 
convent in the northwest suburb, and another two beneficial houses. The economic 
background was provided by possessions of former church benefices and the Abbey of Pornó. 

The Jesuits’ place in the urban space marked both the host community’s attitude and the 
local possibilities of the fathers. They had the opportunity to significant constructions only in 
Pressburg and Győr. The structures and functions of these buildings followed the Jesuit 
schemes. Everywhere, the most important task was to construct the houses for the fathers, 
which initially included the schools, as well. Church was only built in Győr. However, after a 
few decades, all three secondary schools have moved to separate buildings. The spatial 
position of the Jesuit institutions was different in the three examined cities. In Pressburg, they 
settled on the western periphery of the inner city, next to the parish church. This only changed 
in 1672, after the beginning of a violent Counter-Reformation, when Jesuits received the 
former Lutheran St. Salvator church and other buildings on the main square for their new 
house, school and church. In Sopron, the Protestant city council let them settle only into the 
suburbs, where the church and other buildings for school, house and convict were built on 
separated parcels. They did not have the opportunity for larger construction works, only for 
reshape or expand the buildings. The violent Counter-Reformation after 1672 brought about 
changes in Sopron, as well, when the fathers were given a church and several adjacent 
buildings in an elegant street of the inner city, where they had their institutions relocated. So, 
in the examined period, only the Jesuit college in Győr was located in a central part of the 
town. 

I present the management and characteristics of the estates on the example of 
possessions of the Győr college situated in Veszprém county. It was typical in the period that 
the colleges possessed estates in great distance from each other and from the colleges’ seats. 
Although all the examined colleges gained gardens in the suburbs, which were suitable for the 
relaxation of the students and the members of the Society, in Pressburg and Sopron, there 
were efforts to acquire further vineyards, too. The colleges’ officials paid great attention to 
making the estates more profitable and to managing them professionally. This was necessary 
in order to maintain the colleges and free teaching in the schools. The slowly, but steadily and 
consciously extended possessions, the occasional donations, gifts kept the incomes and 
expenses of the colleges in a balance. Jesuit houses appeared as landlords in other respects as 
well: they collected their revenues from serfs and tenants, entered into urbarial contracts and 
seigneurial courts were also held. 

III. Beyond the financial means, the activity of the colleges was determined by 
personnel circumstances. Based on the personnel catalogues, compiled yearly for the whole 
Austrian Province, I have prepared the prosopographic analysis of the 735-person staff of the 
three examined colleges from the beginning to 1671. 

First, the microcosm of the colleges was examined: based on the number of members 
and scope of their activities, the functions of the institutions were detected. In all three cities, 
the school was very important: by the end of the examined period, secondary schools had 
been running with eight or nine classes. The Jesuits also laid great emphasis on pastoral 
activity: more members were engaged in this field, than in teaching. Pastoral care has been 
adapted to the local language and social conditions. Pressburg was a trilingual (German, 
Hungarian, Slovak) city, and the archiepiscopal missions belonged to that college. In Győr, 
the spiritual ministry of German soldiers in the fortress meant a special task. The residence of 
Komárom and many missions located on the border and territories under Ottoman rule 
(Veszprém, Pápa, Andocs, etc.) were joint to this college. The college of Sopron, however, 
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stood out as a starting point for aristocratic (Esterházy, Nádasdy) missions. On the basis of the 
personal catalogues, the “hinterland” of the colleges could be explored: the groups of lay 
brothers, coadiutores temporales, who maintained the everyday life of the colleges. It may be 
surprising, but they were the most stable core staff, that is why they represented the 
institutional continuity instead of the frequently changing priests or the more often rotating 
teachers. 

Analysing the 735 Jesuit lives and careers, I tried to point out the common features of 
the three western Hungarian colleges’ personnel in order to define the typical course of life of 
Jesuit priests and lay brothers. The ordained priest-members were in majority (72%), and 
much less lay brothers (22%) and scholastics (6%) served in the colleges. Within the group of 
the ordained priests the rate of the professi quatuor votorum – the “elite” of Society – was 
much higher (58%) than the number of coadiutores spirituales (42%), which, compared to the 
average of the Austrian Jesuit Province or even that of the Assistance of Germany, was at the 
same time higher, as well. Concerning the patria and natio of the members, it should be 
emphasized that the Austrian province held a joint staff, and members of the order had a great 
mobility within the province’s borders. Among the Jesuits who were serving in the three 
Western Hungarian colleges, Austriacus was, according to their natio, 33%, but according to 
their patria, 38% came from the Austrian hereditary provinces. 25% identified themselves as 
Hungarus, while 40% of the members originated from the territory of Hungary and 
Transylvania – among them were, considering their natio, numerous Croata, Slavi and 
Transylvani, as well. Those, who came from the territory of the Holy Roman Empire and 
those, whose natio was Germanus, have the same proportion, 16%. Examining the Hungarian 
counties the Hungarian members came from, one can conclude that the colleges’ recruitment 
extended to the nearby surroundings: primarily to Pozsony, Trencsén and Nyitra, furthermore 
to Sopron, Győr, Varasd and Zágráb counties. Yet, at least a few members came from almost 
the entire country: from the parts under Ottoman rule and from Transylvania. 

The typical Jesuit life and career may be presented through the promotions within the 
Society. Those, who intended to become a priest, usually joined the order at the age of 20, and 
lay brothers at the age of 21. The identified 735 members applied for membership in the 
Austrian Jesuit Province almost without exception, and 51% submitted their application 
directly in the centre, Vienna, while at least 10-10 people submitted it in the Jesuit 
communities of Leoben, Brno, Trnava, Trenčín, Graz, Pressburg and Győr. I have examined 
the studies only in the case of sacerdotal Jesuits: 77% of them finished university as a member 
of the order, studied philosophy and theology primarily in Graz (around 50%), and also in 
Vienna and Trnava. Less than 10% completed only the “abbreviated” course of theology, the 
causistica. 30% accomplished the repetens humaniourum, which prepared students for 
secondary school teaching. They completed their magister year either in one of the three 
colleges, or in one of the major colleges, like Trnava, Graz, Klagenfurt, Vienna, Passau, 
Zagreb, Košice. Each scholasticus could spend their teaching service time in 2-3 different 
colleges, thus getting acquainted with more institutions and fellow members, as well. The 
rapid rotation of the magisters in the grammar schools did not set back the progress of the 
students, thanks to the uniform Jesuit schedule, the Ratio Studiorum, however, it was essential 
in maintaining the school system and for ensuring a sufficient number of teachers. 

The – theological – studies were closed by the ordination. Before the final vow, priest 
members were employed as teachers, pastors, and missionaries for some further years. Then a 
third year followed, the half of which consisted of spiritual preparation and the second half 
was spent with missionary work. The third probation could be completed in Judenburg in the 
Austrian province from the middle of the seventeenth century, and in the short period of 
1669–1670, in Győr, as well. Usually the fathers accomplished the third probation at the age 
of 32. The lay brothers took their final vows at a slightly elderly age, mostly at 37 years. 
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Generally, the examined Jesuits served three decades as members of the Society, and they 
died on average at the age of 52. Beside the natural causes, many Jesuits died of wars and 
diseases, especially in the years 1644–1645 and 1655–1656. (In 1645, for example, the 
college of Győr was almost “extinct”.) Dismissal was an atypical end of the career in the 
order: only one-tenth of the examined members had to face removal from the order. The 
reasons can hardly be identified: illness, immorality, or “political reasons” occurred – the 
latter one, for example was the reason for dismissal in the case of some Transylvanian and 
Hungarian Jesuits, who formulated their opinion too sharply in the debate about the separation 
of a Hungarian vice-province in 1659. Among the dismissed there were some who applied 
again. 

Considering the types of services, the vast majority of priests was engaged with pastoral 
tasks – the mostly they received commissions as confessors, preachers, superiors, but a career 
of a “university professor” or “leader in the order” was rare. The case of the lay brothers was 
similar: the larger the required skills of the task were, the fewer members were appointed to 
fulfil it. Most common positions were: doorkeeper, waiter, steward, nurse and sacristan. The 
examined members spent the longest periods of service beyond Pressburg, Győr and Sopron 
in the colleges of Vienna, Trnava, Košice and Graz. 

The analysis of the personnel of the three Western Hungarian colleges provides an 
inside look into the entire membership of the Austrian Province itself, however, the results are 
relative. To refine the picture, the analysis of the personnel of the Jesuit institutions in Trnava 
would also be desirable. 

IV. Due to their schools, the Jesuits could reach and win over a wide group of society. 
In order to detect these groups, one should turn to the schools’ registers. These matriculas 
from the seventeenth century are available only in Győr (since 1630) and in Pressburg (1650 
onwards). The Sopron registers were either lost, or are latent. Based on the matriculas, I have 
carried out a detailed analysis of the students in some sample years. 

According to the numbers, the secondary schools in Pressburg and Győr were similar in 
size: in the middle of the seventeenth century, they educated more than 300 students. Based 
on the sporadic data, the secondary school in Sopron, which was founded later, had reached 
almost the same size by the 1660s. The class structure shows the detachment of three levels. 
Into the two upper classes of the classical five-class Jesuit secondary school (humaniora) – 
which I have labelled as “upper gymnasium” following the nineteenth-century analogy – only 
few people enrolled. By contrast, the three-year training before the humanities, called 
grammtica (labelled as “lower gymnasium”), was the most popular section of the examined 
secondary schools, since it satisfied the educational needs of wide groups of the local society. 
With the consideration of local needs, “elementary schools” were formed in all three cities: 
these were the students’ groups of parva, which provided the acquisition of the most 
elementary Latin language skills. 

Examining the students’ social status, one can conclude that every social group was 
represented at the Jesuit schools. In Győr, the majority of students were ignoble, but there 
were nearly as many noblemen, and several students of bourgeois origin frequented the 
school, as well. In Pressburg the noblemen and the ignoble were represented in similar 
proportions, but bourgeois students were present in much smaller numbers. Some aristocratic 
students can be identified in both of the examined schools. While the schools merged the 
students of the different social groups, at the same time, the character of “elite education” can 
also be detected, because proportion of noble and bourgeois students was far higher, than it 
was within the entire population of the kingdom. The age of students was recorded only in the 
registers of the Pressburg college: on average, students visiting the parva classes were 12-13 
old, in the three classes of the grammatica 14-18 old, and in the classes of the humanities 18-
20 old. I have proceeded the data from the first two decades of the registries of Győr with 
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personal tracking method: it seems that students had to the repeat classes rather frequently, 
whilst jumping to higher classes during the year was uncommon. 

The ethnic background (natio) of the students can also be investigated in the cases of 
Győr and Pressburg: the proportion of students in both institutions mirrored the local and 
regional language environment. The Hungarian-speaking (Hungarus) students in Győr formed 
the absolute majority; In Pressburg, at the beginning of the era, they were in minority, later, at 
the end of the century, they reached relative majority compared to the Slovak-speaking 
students (Slavus). While the second most populous natio in Győr was the Croat (Croata), in 
Pressburg, their proportion has never reached the rate of the Slovaks and Hungarians. Their 
presence was still stable in Pressburg, as several Croatians arrived from the nearby 
settlements with Croatian population. To the Győr college, Croatians arrived mostly from the 
far away Podravina region, but their number reduced significantly from the 1660s. In Győr, 
the Slovaks formed the third largest language group, in 1670 they preceded the Croatian-
speaking students. The German (Germanus, Austriacus) students formed the fourth group in 
both schools, much smaller in number, mainly due to the German military presence in the 
examined cities. 

Investigating the students’ origins, we can affirm that secondary schools were regional 
educational centres. To the Pressburg college, 9% of the students arrived from within the city, 
and further 23% from Pozsony county. In the Győr college, 28% of the students were 
residents of Győr, further 8% have arrived from other settlements of Győr county. The 
students in Pressburg arrived from a circle within a radius of 80-90 km, except for some more 
remote villages or towns along the upper part of the Nitra and Váh rivers. The settlements 
from which many students arrived to Győr, can be found on a territory of a radius of more 
than 150 kilometres: many of them came from southern parts of the nearby Szigetköz region, 
or the southern territory Győr county. While the recruitment area of the Pressburg college was 
limited by the neighbouring colleges in Trnava, Sopron and Győr (attracting students from 
northern and north-western directions), in the case of Győr college, the recruitment area 
covered south-western Hungary, Slavonia, Croatia and even some parts under Ottoman rule. 

Due to their unique education profile and recruitment area, non-Catholic students have 
also visited these Jesuit schools. Among the examined cities, in Győr, the Jesuit school had no 
Protestant alternative, so it was visited by a relatively high number of non-Catholics. Beside 
the Lutherans (9%) and Calvinists (3%) Orthodox, Jewish and apostate students also occurred 
there. Although the annual reports tell us about the proselytising work of the Jesuits among 
the students and about the fervency of the converts, the registers refine the picture of 
multitudinous conversion. Until the 1660s, the Jesuits certainly did not hinder the academic 
progress of those who did not convert within 2-3 years, and treated non-Catholic students with 
much more patience students than previously assumed by historians. However, secondary 
schools played a key role in the ecclesiastical youth-education by arousing sacerdotal and 
religious vocations. During the processing of the first period (1630–1652) of the Győr 
registries, I have identified 100 students who had chosen monastic-religious life and career. 
46 of them became the members of the secular clergy, most of them also became a canon, two 
of them was even appointed as bishops. Most of those who chose monastic life were Jesuits 
(32), of course, while some became members of the Benedictine (14), Franciscan (5) and 
Pauline (3) orders. So, the Jesuits were not only looking for new members for their own order, 
which can be affirmed by the fact that in 1639 in Győr they let 12 of their students enter into 
the newly restored Benedictine order. 

V. Jesuits were able to get in touch with much wider classes of the society through their 
religious congregations. Their congregations (congregationes, sodalitates), which were 
deploying the full arsenal of baroque piety in the examined period, fall into three types: 1) 
Marian congregations founded for the students of the Jesuit schools; 2) bourgeois or noble 
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congregations aiming at bringing members of the local elites closer; 3) Agonia Christi 
associations open to wider classes of the society and – more importantly – to women, as well. 
In the Hungarian Kingdom, after the earlier foundations in the sixteenth century, 
congregations were founded from the 1610s in Zagreb and in Trnava, then in the examined 
Western Hungarian region between 1630 and 1640, and later in the smaller, or later founded 
colleges until 1671. 

In Pressburg, a Marian congregation was founded at first in 1629, atypically, for 
“gentlemen” and burghers. The congregation was divided into a Hungarian and a German 
branch from the 1640s with own Jesuit leaders (praeses). An other Marian congregation was 
founded for the students in 1632. The Agony congregation was organised very early, in 1647, 
to the initiative of Archbishop György Lippay, and it was led exclusively by Hungarian and 
Slovak preachers. In the fortress-city of Győr, first a student congregation was founded, then 
in 1634, two congregations were organised for adults. Similarly to Pressburg, one was 
founded for Hungarians entitled Patrona Hungariae, and another one for German soldiers 
under the symbolical patronage of Maria de Victoria. Leaders of these congregations were 
Hungarian and German Jesuit preachers. In the beginning, the number of the members was 
about 100-200. The Agony congregation was founded later, in 1654, and separated Hungarian 
and German branches from the beginning. In Sopron a Corpus Christi-congregation with 
medieval roots has been working since 1640, in which the Catholic upper and middle classes, 
especially the Hungarian-speaking participants can be found. At the same time, Annunciation-
congregation was formed for students. At least in 1661 the Agony congregation is found, 
mostly for local Catholic Germans. 

In have presented three case studies for the illustration of congregational life. The 
Corpus Christi congregation in Sopron was formed – exceptionally – on the basis and 
benefices of medieval associations, which bore the same name (a “priest guild” and a laic 
congregation). It was reorganized in 1625 as legal successor, but was under Jesuit 
administration. 

As an example for student congregations, I have presented the activity of the Marian 
congregation in Pressburg on the base of its album and the historia congregationis. Members 
have been recruited from the upper classes: students of good birth and strong vocation entered 
the congregation. Newcomers were in largest number the students of second and third grades 
(above parva). The Jesuit superiors (praeses) of the congregation were usually teachers of 
rhetoric. Honorary presidents (rector) were usually invited from among the canons of the 
Pressburg chapter. In the second half of the seventeenth century, 25-40 different officers were 
elected from the students. The aim of the congregation life was the internalisation of Catholic 
religious practice, personal devotion and Baroque piety, the achievement of which was 
supported by weekly meetings and preaching, individual practices of the virtues (bona opera) 
and regular sacramental life. Religion as a common experience could be learned through 
representative processions, feasts and pilgrimages (to the nearby Marianka/Máriavölgy and 
Dúbravka/Pozsonyhidegkút). Special attention was paid to the feasts of Virgin Mary, and the 
members regularly prayed for the dead ones. The congregation had its own matricula and 
account books, treasury, library and meeting hall (oratorium) reserved for assemblies. From 
1677 on, the congregation distributed books as New Year presents (xenia) in return for a 
certain donation from the wealthy students and patrons. Usually, students received minor 
works of Hungarian authors, typically prayer books and religious calendars. At the same time, 
external patron gentlemen (domini externi, aristocrats, national and city leaders, officials, 
local canons, etc.) were given the theoretical or ascetical books of foreign authors. 

The activities of the urban congregations are illustrated through the example of the 
Patrona Hungariae congregation in Győr, and will be reconstructed relying on its historia 
congregationis. Members held their regular morning gatherings in the cathedral, which lead to 
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a conflict with the local bishop, György Draskovich in the mid-1640s. Participants of these 
gatherings were not present at the Hungarian morning sermons, so the bishop prohibited them 
from congregational gatherings for a while. Every day members had to pray for the dead for 
one hour. Newcomers were obliged to make a general confession before the congregation and 
profess their faith. Several commissions were carried out by the yearly elected officials, 
including the pacifiers appointed to each district of the town. From the 1660s we have more 
information about pilgrimages to the St. James Church in Lébény, the monthly distribution of 
devotional images, the 40-hours’ prayer at the end of the carnival, and the magnificent 
celebration of the titular feast of the congregation. 

VI. As earlier mentioned, many Jesuit fathers were primarily engaged in pastoral 
activity. Beyond church service – preaching, distribution of sacraments, proselytising – social 
disciplining, exercise of charity and acts belonging to popular piety were the elements of 
Jesuit pastoral tasks. These activities were examined on the basis of the Jesuit annual reports. 

The homilies of the Jesuit fathers had significant impact in all the three examined cities. 
In Pressburg, they were preaching in German at the St. Martin’s parish church, in Slovak at 
the Church of Clarisses, later in Hungarian at the Franciscan church. In Győr, beside their 
own chapel and later church, they occasionally performed preaching tasks at the cathedral as 
well. From the beginning, they were preaching in both, Hungarian and German to the 
Hungarian-speaking town population and the German soldiers. In Sopron, the pastoral activity 
of the Jesuits was primarily aimed at the German-speaking population, since the Franciscans 
took care of Catholic Hungarians. The Jesuit homilies were so popular here that the small 
church was unable to receive all the audience even after opening of choirs, too. At the end of 
the period, since 1664, Hungarian sermons were also held in the parish church of the Holy 
Spirit. 

Cases of conversion described in the litterae annuae provide an inside look into the 
Jesuit missionary activities. In the examined period the yearly average of conversions in 
Pressburg was 49, 88 in Győr, and 40 in Sopron. The majority of converters in all three cities 
consisted of Protestants (sometimes priests and their family members, or Protestant refugees 
from Austrian regions), but there were occasionally Greek Orthodox, Muslims and Hebrews. 
Missionary work often proved successful in trying circumstances: when the converter suffered 
from physical or psychological illness, or nightmares; during war-time or epidemic 
emergency, in agony or in death sentence. Beside the anonymous conversions, I have 
analysed a single case in detail based on the annual reports and Sopron historia domus. This 
was the conversion of Count Ferenc Nádasdy, Iudex Curiae. His conversion was a slow 
process from 1642 to 1646, from his first vow after a recovery from an illness taken to the 
Virgin Mary of Mariazell, through his first holy communion at the Jesuit church (Am Hof) in 
Vienna and taking Tridentine confession in Sárvár, finally his confirmation in Pressburg. 

The effect of the pastoral activity can be measured by the annually recorded number of 
sacrament services. At the beginning of the examined period, on average 1000 people had 
holy communion yearly both in Pressburg and in Győr, but at the end of the 1660s, tens of 
thousands of cases have been registered annually. In the house of Sopron, which was founded 
some decades later, similar numbers were recorded by the end of the period. The common 
Jesuit practice of general communion (communio generalis), held on every last Sunday of the 
month, was also introduced. The Jesuits have also urged the regular confession as well. At the 
end of the period, the number of people confessed by the Jesuits reached the amount of 
several thousand per year. The fathers considered it important that people had possibility to 
make confession at any time, especially on the occasions of religious feasts and pilgrimages. 
The life confessions (confessiones generales) were successfully propagated, they were 
appreciated as true internal conversion of believers. The peak of regular sacramental life were 
the spiritual exercises led by the members of the Society, and can be traces in the colleges 
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from the 1660s. Since then, secular priests (especially canons, bishops), monks and lay people 
participated at these exercises. 

I have also tried to investigate the “social disciplining” role and acts of mercy as part of 
the Jesuit pastoral activity. The Jesuits intended to protect marriages by encouraging Catholic 
sacramental marriage, reconciling angry and divorced couples, opposing extramarital sexual 
intercourse and prostitution. Couples have been diverted from Lutheran wedding ceremony 
mostly in Sopron. Reports on conversion of prostitutes remained from several years in the 
case of Győr. The annual reports kept account of conciliations within families and the local 
community, as well. The Jesuit pastoral activity in prisons met with the opposition of 
Lutheran city council of Sopron until the middle of the seventeenth century. However, in all 
three cities, the members of the Society sought to proselytise and pastorate the prisoners. In 
Győr special attention was given to those who were convicted by military court. The fathers 
were committed to the pastoral service of the local hospitals. In Pressburg, they achieved in 
1661 that the hospital’s chapel could be used as a Catholic sacred space again. The 
marginalized, segregated groups received special attention, as well. Caring for the dying was 
a particular challenge for the houses during epidemics. Data from Pressburg show that Jesuits 
were looking for wealthy patrons for orphans and street children, and took care of 
accommodation and alms. 

Finally, I have examined the areas of Jesuit pastoral work associated with popular 
religion: the miraculous healings, the use of sacraments, cult of saints and the fight against 
quackery, superstition and “heretical” books. The Jesuits had their own cures to various 
physical and mental troubles. In case of difficult births, they used a relic of St. Ignatius, some 
Ignatius water, an Ignatius image or a stone from Foy (lapillus Foyensis, a Marian shrine in 
Belgium), rarely they asked the intervention of St. Francis Xavier. They miraculously cured 
mainly physical diseases by their own saints’ intercession. The help of St. Ignatius was asked 
mostly in the cases of nightmares, headaches, and epileptic symptoms. The dying, suffering 
from nightmare or physical disorders (stroke, diphtheria, erysipelas) appealed to St. Francis 
Xavier for help. Fever was usually healed by the stone of Foy, and the intercession of Virgin 
Mary was also recommended for this and other diseases. The Marian devotion was sometimes 
linked to a local statue. In Pressburg, the statute of Virgin Mary of Sorrow, standing in St. 
Martin’s parish church, and the statute of Virgin Mary in Marianka were surrounded by great 
respect. Other local saint cults were also supported. From Győr, many people visited the 
shrine of Apostle St. James in Lébény, praying for their healing. Beyond the miracles, the 
Jesuits treated some cases of ghost walk as evidence of the essential truths of Catholic faith, 
like they did in the case of the apparitions of the ghost of Johann Clemens, burgher of 
Pressburg in 1642. They confronted the “heretic” and superstitious books, the use of 
miraculous “pagan” tags and amulets. They tried to replace them with Christianized ones, or 
encouraged the regular reception of the sacraments. The Jesuits therefore satisfied local needs 
by the propagation of miracles, local cults of their own saints, and they sought to turn the 
manifestations of popular piety into instruments of their apostolic aims. 
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