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What makes thinking drawn towards the absolute, towards that, which is effective in all things 

unconditionally? Nothing else but the search for happiness, or what is the same, the search for 

love. Perhaps this is the common root of religion and philosophy – even if they fundamentally 

differ in the mode of the search. Namely both may indicate a certain way of the search, which 

does not endeavour to bind happiness or love to the conditioned, since the conditions 

continuously change, due to which happiness/love is exposed to contingency, but to that, 

which is unconditionally effective, which makes happiness or love made by and felt for it to 

be unceasing. Now thinking drawn towards the unconditional is a problematic thinking. The 

problem is that the search is bound to that, which is conditioned and differentiating (i.e. to 

determinate and changing time, space, sensations, representations, notions, bodies, events 

etc.). Thus the problem of thinking is: How can it be drawn towards the unconditional within 

differentiating conditions?  

It is essential for the search to understand that there may be two kinds of connection 

between the unconditional and the conditioned. First, the unconditional may appear beyond 

the conditioned, as its origin, subject or end. In this case the search that is bound to the 

conditioned and must transcend itself in order to reach the unconditional, defines itself as an 

effort which is directed towards the unconditional, but can never reach it, and defines the 

unconditional as transcendent. Thus the search for the unceasing happiness/love endeavours 

to take courage from that, the reaching of which it negates even as a possibility. The condition 

of search is the impossibility of its success. Second, the unconditional may appear as that, 

which is contained by the conditioned as the general constitutive ground of the differentiating 

conditioned. This time the search bound to conditions may find the unconditional as 

immanent in itself, by knowing or creating its differentiating self, and in this way it may find 

it proper. Thus the unceasing happiness/love results from knowing or creating itself – 

understood as the unconditional contained by the conditioned. The search bound to that which 

is conditioned and differentiating recognizes or creates its unconditional self in itself. 

Therefore we may give the following preliminary definition of the thought of immanence: the 

absolute means that the conditioned contains the unconditional as the universal principle of its 

singular differentiating self-constitution, i.e. the unconditional knows or creates itself as 

unconditional in the conditioned. The philosophy of immanent differentiation tries to give 

content and form or expression to this definition. 

A concrete conditioned individual or determination is a differentiating synthesis of 

conditions that individualize or determine it. The thesis of the dissertation is that the absolute 

effective in all individuals and determinations can be defined as the operation of three 
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syntheses, which constitute the conditioned according to its differentiating conditions. The 

three syntheses are: the disjunctive synthesis which separates the conditioned, the conjunctive 

synthesis which refers the conditioned to itself, and the connective synthesis which binds the 

conditioned. The conditioned individuals or determinations related to each other are 

constituted by the interplay of the three syntheses. On the other hand the one-sided 

transcendent use of the syntheses causes what Kant calls the unconditional ideas: the 

transcendent use of the disjunctive synthesis causes the idea of God separating/determining all 

conditioned beings (all beings are from God), the transcendent use of the conjunctive 

synthesis causes the idea of the I referring all conditioned beings to itself (I represent all 

beings), while the transcendent use of the connective synthesis causes the idea of the World 

connecting all conditioned beings (all beings must connect to the World). God is given as the 

unconditional origin, the timeless past of the separated conditioned, the I appears as the 

unconditional subject, the timeless present of the referred condition, while the World occurs 

as the unconditional end of the binding conditioned, as that which is timelessly coming. The 

ideas appear as concepts and powers constituting, but transcending reality, however the mode 

of their appearing is in truth the transcendent use of the three constitutive syntheses, or again 

in Kant’s terms: a transcendental illusion. The unconditional transcendent idea is illusion and 

at the same time real power, absolute power, i.e. all-effective, which dominates over the 

conditioned as origin, subject or end. As opposed to this the joint immanent use of the 

syntheses may show the idea contained by reality, the unconditional contained by the 

conditioned, as the universal principle of the singular differentiating self-constitution of the 

conditioned.  

Concerning the immanent use of the syntheses, I try to explicate the definition given 

earlier on on the basis of the Hegelian and Deleuzean concepts of immanence. In this way I 

arrive at the concepts of absolute immanent knowledge and absolute immanent creation, 

respectively. The aim of the analysis is to clear up the constitutive operation and relation of 

the before mentioned syntheses. Afterwards I deal with the transcendent use of the syntheses, 

that is, with the examination of the principles, which appear as unconditional transcendent 

powers constituting reality. Finally I survey the problem of becoming free from the resulting 

transcendental illusion, which I will try to show by means of the possibility of love becoming 

unconditional immanent love. Thus the three main parts of the dissertation are the definition 

of the concept of immanence, the analysis of the appearance of the transcendental illusion, 

and the examination of the problem of becoming free from the transcendental illusion.  
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As for the immanent and transcendent use of the transcendental syntheses, the point of 

departure may be the Kantian doctrine on transcendental ideas in the Critique of Pure Reason. 

Kant distinguishes two kinds of uses of the principles of reason: immanent and transcendent. 

In their immanent use the function of the principles is the regulation of the unity of the 

operations of experience. Transcendental illusion arises when the principles destined to be 

immanent are used appear as transcendent principles. The three principles, i.e. the three 

transcendental ideas are the unconditional idea of the conjunctive synthesis, the I, the 

unconditional idea of the connective synthesis, the World, and the unconditional idea of the 

disjunctive synthesis, God. The I is the principle constituting the conjunction of things, the 

World is the principle constituting the connection of things, and God is the principle 

constituting the separation of things. The use of these transcendental ideas as regulative, i.e. 

immanent principles ensures the conjunction, connection and separation of the things given in 

experience for the understanding. If however the principle appears to be constitutive, that is, 

transcendent, than the transcendental ideas occur as illusions of the unconditional being, the 

absolute.   

Kant shows the three transcendental illusions and their relation to immanence, but he 

accomplishes it by making one of the transcendental ideas appear as previously given. The 

regulative use of the transcendental idea of the subject collides with the constitutive use of the 

idea of transcendental subject defined as the condition of possibility of knowledge. The 

contradiction is due to the fact that Kant defines the unconditional idea as transcendent idea 

transcending experience, while at the same time he can only ground the conditions of 

possibility of knowledge with an unconditional idea. Thus the question is: Is it possible to 

determine the reality of experience as a constitution of an unconditional idea, which does not 

transcend reality, which is the unconditional idea of reality itself, as the universal idea of the 

singular differentiating self-constitution? Is a certain use of the before mentioned three 

syntheses possible, due to which the syntheses are effective not as unconditional transcendent 

ideas but as syntheses of absolute immanence? According to its positive definition the 

immanence is a process containing its constitutive principles, according to its negative 

definition it is a process the constitutive principles of which do not transcend itself. The 

immanence is that, which nothing can transcend; the immanence can only be thought as 

absolute. The philosophy of immanent differentiation gives the definition of differentiating 

self-constitution as all-effective, absolute immanence. The first part of the dissertation is 

concerned with two conceptual determinations of the immanent absolute: with the Hegelian 

concept of immanent knowledge and the Deleuzean concept of immanent creation. 
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1. The Hegelian and Deleuzean Concepts of Immanence and the Complementarity of the 

Two Concepts  

 

Concerning the concept of immanence the first part can be divided into three chapters. In the 

first chapter I deal with Hegel’s concept of immanence, in the second chapter I analyze 

Deleuze’s determination of immanence, and finally in the third chapter I study the 

relationship between the two concepts.  

 

1.1 Hegel and the immanent knowledge 

 

The analysis of Hegelian immanence departs from the concept of knowledge given in the 

foreword and introduction, as well as in the chapter on absolute knowledge in The 

Phenomenology of Spirit. The knowledge proceeds towards true knowledge, i.e. to be 

identical with itself. In this way however it objectifies its movement for itself and thus 

abolishes it as a moment for itself and preserves it as a past movement in itself in order to 

know it as its own self (Aufhebung). But since it is just this movement for itself, it 

appropriates the moment in itself as its movement for itself, and thus gets to know itself (Er-

Innerung). I call this movement leaving behind and looking back at itself recedent movement. 

The self-knowledge or the speculative reason differentiates the consciousness form the object, 

and at the same time it refers the former to the latter, and in this way it refers to itself. The 

synthesis of speculative reason is both conjunctive (conjugating the movements for itself) and 

disjunctive (preserving the moments in itself). 

According to the hypothesis of the dissertation the Hegelian concept of immanence 

can be determined as recedent movement. In this case we may find the formal determination 

of the concept of recedence in the Science of Logic. Thus the doctrine of being is the 

ontological determination of recedence, the doctrine of essence is the epistemological 

determination of recedence, and the doctrine of concept is the logical determination of 

recedence. In the dissertation I aim to show and justify this. This is however only the formal 

determination of the concept of immanent knowledge. This concept still lacks its content, its 

essence accomplished by its own development. The movement of spirit exteriorizes itself in 

history, thus its interiorizing is only possible by explicating this movement in historical time. 

Therefore the explication of the concept of knowledge is inseparable from the history of the 
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concept. However the concept reaches its own content in the history of thinking, the 

systematic explication of which is philosophy. So the history of the development of the 

concept is attainable through the study of the history of philosophy.  

Thus the history of the concept of knowledge is analyzed along Hegel’s lectures on the 

history of philosophy. On the basis of this the historical development can be divided into three 

phases. The concept in itself appears as idea and unfolds in the ancient philosophy in the 

thinking of Plato, Aristotle, and Plotin (showing a dialectical development). The concept for 

itself occurs as spirit, which can be detected in the modern philosophy, in the philosophy of 

Descartes, Kant, and Fichte, again showing a dialectical development. In between the two, in 

the philosophy of Christianity, which is subjected to religion, the concept emerges for other in 

the form of imagination adequate to religion: the concept is only a reference to its other-

worldly image. Finally the concept as the contradiction of the identity of the moment for itself 

and of the moment in itself, i.e. as the recedent movement stepping back from and looking 

back at itself gains its immanent form in Hegel’s philosophy.  

 

1.2 Deleuze and the Immanent Creation 

 

In the second chapter I study Deleuze’s concept of immanence. Contrary to Hegel, who 

analyzes immanence as the concept of knowledge, Deleuze constructs the immanent concept 

of creation. The concept of creation itself has to be shown in creation. Therefore first the 

dissertation concentrates on how the immanent concept of creation is formed in Deleuze’s 

works and analyzes on other philosophers. Thus I try to understand the definition of 

immanence along Spinoza’s concept of expression. The point of departure for the concept of 

event is Leibniz’s theory of monads and Whitehead’s theory of concrescence. The concept of 

univocity is worked out on the basis of the philosophies of Duns Scotus, Spinoza, and 

Nietzsche. Deleuze’s determination of creation is a new, consistent connection of the concepts 

of the separate theories, the construction of the relations of concepts on a plane of consistency 

laid out by Deleuze, on the plane of consistency of the repetition of difference. On this plane 

the intensive encounter of the various elements creates the following concept of immanence: 

every being may be regarded as being in the same univocal sense: in the sense that it 

expresses the event of the repetition of difference. The two levels of expression are the level 

of differential virtualities and the level of actualization of individuals. The repetition of 

difference is a continuous becoming of novel connections, the eternal return of becoming-

other. I call this movement excedent movement. The virtual connective synthesis of the 
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repetition of difference is actualized by the disjunctive synthesis of recording memory and the 

conjunctive synthesis of habit.  

In Différence et répétition the meaning of the repetition of difference in its various 

aspects is expressed in three series with different characteristics: in the series of space as 

difference in itself, in the series of time as repetition for itself, and in the series of 

consciousness as problem. In the second chapter I try to map the Deleuzean plane of 

consistency along these three series.  

Finally on the basis of Deleuze’s and Guattari’s work Qu’est-ce que la philosophie? I 

examine the following problem: How does the transcendental illusion appear, i.e. how does 

the immanence become an attribute of a transcendent idea? The authors show three basic 

illusions in the history of philosophy: the illusion of transcendent Object related to Platonism, 

that of transcendent Subject connected to Cartesian philosophy, and that of transcendent 

World associated with phenomenology. The chapter ends with the discussion of these three 

illusions. 

 

1.3 Complementarity of Immanent Knowledge and Immanent Creation  

 

In the third chapter I compare the two divergent concepts of immanence. First I analyze the 

two logics of immanence on the basis of the first two chapters, i.e. through the encounter of 

the Hegelian and Deleuzean logics of immanence. The logic of immanence is at the same time 

the logic of differentiation. Therefore the concept of difference is highlighted during the study 

of logic. Since in both cases the movement of differentiation is an endless movement, the 

other highlighted concept is the immanent concept of the infinite, which must be placed in 

opposition to its transcendent concept. Finally, still within the frame of logic, I examine the 

concept of concept based on the movement of differentiation – containing the infinite. 

Afterwards the logic of immanent differentiation is completed by the aesthetic and ethic of 

immanent differentiation. The movement of differentiation is on the one hand expressed in all 

cases in time, which necessitates the study of the immanent differentiation of time in the two 

philosophies. On the other hand the previous analyses make it possible to study the concept of 

desire, act, and, as their field, of history, based on the immanent differentiation of time within 

the frame of Hegel and Deleuze’s philosophies. Finally, to sum up this chapter, I deal with the 

problem: What does the consciousness of immanence mean in the two cases?  

The conclusion of the chapter is that the two determinations of immanence exclude 

and at the same time complete each other, i.e. they are complementary determinations. The 
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immanent knowledge gets to know itself in the history in past and mediated form, separated 

as object, while the immanent creation creates itself in the event as something coming and 

immediately becoming other. In the first case the consciousness of immanence gets to know 

itself as the contradiction and lack of identity with itself, in the second case it creates itself as 

the excess of the repetition of difference. In the first case it gets to know its immanent absolute 

self as self-consciousness sublating the substance to be a conceptual necessity and to the form 

of the negativity of the subject, in the second case it repeats its own difference by affirming 

the chance of event and expresses the absolute as its immanent essence. In the first case it 

executes a recedent movement, while in the second case an excedent movement. The 

immanent knowledge is based on the synthesis of the speculative reason, on a both disjunctive 

and conjunctive synthesis, while the immanent creation is based on the connective synthesis 

(un)grounding the other two syntheses. 

The differentiating movements of immanent knowledge and immanent creation are 

problematic. The problem is: How does the individual, the determination constitute itself in 

the differentiation? The problem is the differentiating self-constitution as a both singular and 

universal principle. The consciousness of immanence is a consciousness of the problem, 

which remains within the problem, which knows or creates itself as a problem, without 

solving this problem, the problem of differentiating self-constitution. The temptation of the 

consciousness of immanence is to solve this problem, to transcend the problem, i.e. to 

transcend immanence. The solution of the problem of differentiating self-constitution is the 

illusion of transcendent power subordinating immanence to itself. Transcending immanence 

means that thinking may regard the process of differentiating self-constitution as that which 

unfolds subordinated to and under the control of a transcendent power. The transcendent 

power is the appearance of a constitutive synthesis (the synthesis of separation, the synthesis 

of conjunction, or the synthesis of connection) as unconditional and exclusive transcendent 

power (transcendent Object, transcendent Subject, or transcendent World, respectively). The 

three syntheses are both the constitutive syntheses of the process of immanence, and the 

sources of the transcendental illusion – in the former case the use of the syntheses is 

immanent, in the latter case it is transcendent.  

Thus it is up to thinking first, whether it thinks the absolute by being drawn towards it, 

second, whether it thinks it as immanent or transcendent, and third, which form of immanence 

or transcendence it thinks. This does not mean that thinking is the condition of the absolute, 

the unconditional. But the mode of thinking the unconditional, as it is effective in the 

conditioned, is necessarily bound to the condition of thinking. That is the thought of the 
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unconditional can only be expressed in the thinking drawn towards it – which does not mean 

that the thinking is directed to the presupposed unconditional form outside, which therefore it 

can never reach; this illusion is the result if the transcendent use of the syntheses. As opposed 

to this the immanent use entails the comprehension, that while the absolute is unconditional, 

i.e. the syntheses constituting differentiation are unconditionally effective, still the thought of 

the unconditional effectiveness of theses syntheses is bound to the condition of the thinking 

conceptualizing them – and thus can be accomplished in an immanent (real) or a transcendent 

(illusory) way. So the question or problem of thinking drawn towards the absolute, to that 

which is unconditionally effective, can be expressed as follows: ’How does thinking use the 

transcendental ideas?’ ’How does thinking use the constitutive syntheses?’ The possibilities 

defined in the dissertation concerning the use of syntheses by the thinking drawn towards the 

absolute can be represented in the following way: 

 

While in the first part I studied the immanent constitutive use of the syntheses, in the second 

part I analyze the transcendental illusions resulting from the transcendent constitutive use of 

the syntheses. 
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2. Different Aspects of the Transcendental Illusion  

 

Transcendental illusion means that an unconditional constitutive synthesis of the conditioned 

reality appears as an idea beyond reality. First I analyze the conceptual determinations of the 

different forms of the resulting unconditional transcendent idea, and complete it with the 

semiotic analysis of the regimes of signs determined by these forms. In accordance with the 

chapter on the complementary of immanence, this transcendental logic is further on 

completed by a transcendental aesthetic and a transcendental ethic, since the unconditional 

transcendent idea determines time and space in the same manner as it determines desire and 

action. Thus I analyze the manner the disclosed forms of the transcendent idea occur as 

exclusive unconditional syntheses of time and space. Here I also refer to both their physical 

and artistic aspects. These constitute the frame for the science of living nature, the study of 

which I also touch upon. These different aspects, the transcendent ideas appearing as 

concepts, and as the unconditional syntheses of time, space, and life, are related to and 

condition each other, and we can give an account of them as characteristic (but not exclusive) 

illusions of certain historical eras. Thus in their tendency the transcendent idea of the 

disjunctive synthesis can be related to the ancient times, the transcendent idea of the 

conjunctive synthesis to the modern times, and the transcendent idea of the connective 

synthesis to the twentieth century. In all these cases the transcendent idea emerges as an 

unconditional power dominating reality. However, this power is at the same time an illusion, 

the illusion of desire related to the transcendental use of the idea. Consequently the necessary 

condition of the emergence of power is the movement, by means of which desire subordinates 

itself under power. Therefore I finally examine the subordination of desire under the 

transcendental illusion of power and the emergence of unconditional power, i.e. the 

correlation of unconditional transcendent power and desire, and their social conditions. Here 

again the different forms of illusion can be related in their tendency to the before mentioned 

historical eras. Thus the analysis gives a synchronic and diachronic, structural and historical 

theory of the emergence of transcendental illusions.  

The transcendental illusion results from solving, i.e. transcending the problem of 

immanence. As opposed to this, understanding the problem, i.e. understanding that the 

problem is the immanence of differentiating self-constitution, leads to the process of 

becoming free from the transcendental illusion. In the last part I study this process.  
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3. Becoming Free from the Transcendental Illusion. The Concept of Immanent 

Unconditional Love  

 

Becoming free from the transcendental illusion means that the ideas determining and 

transcending the differentiating self-constitution, i.e. the transcendent Object, the transcendent 

Subject, and the transcendent World are defined as illusions, while concerning their origin 

they are defined as the immanent syntheses of differentiating self-constitution. Becoming free 

means to free differentiating self-constitution from the transcendent power. However this may 

entail subordination to another transcendent power. As opposed to this, becoming free from 

the transcendent illusion in general, i.e. from the transcendent power as such means that the 

differentiating self-constitution is defined as absolute immanence. I describe the process by 

which we may reach the thought of absolute immanence, i.e. the idea of absolute 

differentiating self-constitution through the concept of love. The task is to define, how the 

concept of love can become the universal idea of singular differentiating self-constitution, i.e. 

immanent unconditional love.  

 Following the consequences of the first part of the dissertation I give two 

complementary definitions of immanent unconditional love. In the first case love refers its 

object to itself and at the same time differentiates itself from it, which it lacks (and therefore it 

also lacks itself). But love recognizes itself in this movement and thus becomes immanent. In 

the second case love in excess creates event, in which it shows itself, its immanent creative 

potency. The two complementary determinations of immanent unconditional love are in the 

movement of immanent knowledge and immanent creation. Concerning the first 

determination I try to construct ’the phenomenology of love’ on the model of The 

Phenomenology of Spirit, that is, the consistent reflection on what kind of contradictions 

result from the transcendent forms of love knowing itself as unconditional love, i.e. how these 

forms cancel themselves in a higher concept until they reach its immanent unconditional 

form. Concerning the second determination I examine and compare John and Spinoza’s 

concept of love in order to show a simultaneously singular and universal idea of immanent 

love. 

The determination of the concept of immanence is problematic: the determination is 

the ever regenerating and enriching task of the philosophy of immanent differentiation. The 

problem is the movement, the immanent movement of differentiating self-constitution. The 

problem is that this movement is an endlessly regenerating and enriching movement, which 

makes itself problematic in its regeneration and enrichment. The solution of the problem is the 
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illusory halt of this movement, when the synthesis constituting the movement becomes a 

transcendent idea, the ’Motionless’. This is the transcendental illusion. ’What is the cause of 

everything?’; ’For whose sake does everything exist?’; ’What is the aim of everything?’ – 

these are the questions transcending the problem towards the Motionless. The solution of the 

problem may be a reduction to an unconditional separating Object, which is the cause of 

everything; to an unconditional conjugating Subject, for the sake of which everything is; or to 

an unconditional connecting World, which is the aim of everything. They are the three forms 

of the Motionless. They do not stop the regenerating and enriching movement, they only 

determine and impoverish the movement with an illusion, the Motionless, so that it becomes 

an order endeavouring endlessly towards the Motionless, and they obscure its immanent 

regeneration and enrichment. As opposed to all this, the determination of the problem is to 

make the movement infinite, to determine the endless process of the immanent differentiating 

movement, the differentiating self-constitution. ’How does immanence organize itself?’ ’How 

does differentiating self-constitution organize itself?’ – this is the problem as such. Therefore 

the philosophy of immanent differentiation must not solve, but determine the problem in its 

problematic movement. This determination is the determination of the concept of immanent 

differentiation.  

 

 
 


